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MAY / JUNE 2015 
QUESTION 1  

1. 2 

2. 1 

3. 2 

4. 4 

5. 4 

6. 1 

7. 3 

8. 2 

9. 3 

10. 2 

 

QUESTION 2  

a) In the Bhe case the constitutional court declared sections 23 (1), (2) and (7) of the Black 

Administration Act 38 of 1927, which regulated the inheritance of property by persons living under 

customary law unconstitutional, the estate of a black who died without a valid will devolved 

according to the rules contained in Government Notice R200 of 1987. Now, in terms of section 2 (1) 

of the Reform of Customary Law of Succession and Regulation of Related Matters Act No 11 of 2009 

– The estate of or part of the estate of any person who is subject to customary law who dies after 

the commencement of this Act and whose estate does not devolve in terms of that person’s will, 

must devolve in accordance with the law of intestate succession as regulated by the Intestate 

Succession Act, subject to subsection (2). 

2(2) In the application of of the Intestate Succession Act – 

(a) where the person referred to in subsection (1) is survived by a spouse, as well as a descendant, 

such a spouse must inherit a child’s portion of the intestate estate or so much of the intestate estate 

as does not exceed in value the amount fixed from time to time by the Cabinet member responsible 

for the administration of Justice by notice in the Gazette, whichever is the greater; 

(b) a woman, other than the spouse of the deceased, with whom he had entered into a union in 

accordance with customary law for the purpose of providing children for his spouse’s house must, if 

she survives him, be regarded as a descendant of the deceased; 

(c) if the deceased was a woman who was married to another woman under customary law for the 

purpose of providing children for the deceased’s house, that other woman must, if she survives the 

deceased, be regarded as a descendant of the deceased. 

In addition, in Bhe case the applicants successfully challenged both the constitutional validity 
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of sections 23(10)(a), (c) and (e) of the Black Administration Act and the principle of primogeniture. 

In terms of Section 23(10) which  made provision for regulations to be enacted by the State 

President: 

1) prescribing the manner in which the estates of deceased blacks shouldbe administered and 

distributed (subsection (a)); 

2) dealing with the disherison of blacks (subsection (c)); and 

3)  prescribing tables of succession regarding blacks (subsection (e)). 

The Constitutional Court concluded that section 23 and the regulations promulgated thereunder to 

be inconsistent with the Constitution and therefore invalid. The court declared this section as invalid 

in the sense that, the Act was manifestly racist in its purpose and effect and it was based on 

discrimination of race and colour. The court also stated that the imposed limitation on the right to 

equality of the African people and one could hardly conclude that the limination imposed by the Act 

is reasonable and justifiable in an open and democratic society based on human dignity, equality and 

freedom. The court held that, Section 23 was therefore inconsistent with the right to equality 

guaranteed in section 9(3) as well as the right to dignity protected by section 10 of the Constitution. 

Moreover, the court also declared the rule of male primogeniture; “as it applied in customary law to 

the inheritance of property, to be inconsistent with the Constitution and invalid to the extent that it 

excluded or hindered women and extra-marital children from inheriting property” 

The court stated that, the primogeniture rule as applied to the customary law of succession could 

not be reconciled with the current notions of equality and human dignity as contained in the Bill of 

Rights. As the centrepiece of the customary law system of succession, the rule violated the equality 

rights of women and was an affront to their dignity. (Furthermore) in denying extra-marital children 

the right to inherit from their deceased fathers, it also unfairly discriminated against them and 

infringed their right to dignity as well. The result was that the limitation it imposed on the rights of 

those subject to it was not reasonable and justifiable in an open and democratic society founded on 

the values of equality, human dignity and freedom. 

Conclusively, the decision of the Constitutional Court in the Bhe case finally brings the customary law 

of intestate succession into line with the values enshrined in the Constitution and eliminates the 

gender and birth inconsistencies prevalent in this system of law. 

b) The traditional state must be seen as people in a cultural context who comprise an autonomous 

(i.e. independent) jural community. A jural community is a political unit with an own juristic life. The 

most important criteria determining whether a community or part thereof is a jural community are 

the following: 

An own territory. The boundaries of the comprehensive jural community are clearly demarcated 

with reference to topographical (topography = accurate description of natural and artificial features 

of an area) phenomena such as rivers, mountains and valleys: there is, therefore, a clear boundary 

between the territories of neighbouring states. Within the comprehensive jural community the 

boundaries of the constituent but subordinate jural communities are not clearly defined. The organ 

of authority within each jural community has control over its own territory. The control of 

FREE student notes uploaded by students to www.gimmenotes.co.za (NOT FOR SALE)



 

  
 

subordinate jural communities over their territories is subject to the higher authority of the 

comprehensive jural community. 

 An own household. The term “household” here denotes the interaction between the members of 

the jural community, including their everyday contacts. Membership of the household may be 

acquired or lost in various ways. 

An own public law authority. Every jural community has organs of authority that exercise authority 

within the community and also represent the community against other outside jural communities. 

The head of the jural community is its most important organ of authority. 

c)  Ukuvusa- If a man dies before he can conclude a marriage, his relatives will marry a wife in his 

name in order to produce a successor for the deceased. The children born to this woman are 

considered to be those of the deceased. The main objectives of the union are to increase or renew 

the deceased’s estate and to perpetuate his name by the provision of a successor.  

The sororate- This institution relates to a woman’s duty to reproduce. Substitution takes place if a 

wife is unable to fulfill her child-bearing duties. She may therefore be substituted if she:  

● dies without living sons;  

● is apparently infertile;  

● has passed her child-bearing period without giving birth to a living son;  

● is divorced without or before bearing a male successor;is repudiated by her husband without 

leaving a male successor in her house; and  

● Dies or is divorced leaving young sons and daughters behind; in this case, the chief duty of the 

supporting wife is to care for the children.  

The levirate- This custom is practiced where a married man dies without a living male child. If he is 

survived by a wife who is still fertile, she together with one of his consanguineous kin will procreate 

a successor for the deceased.  

 The ukuzalela- Is a unique custom and is practised when a deceased man leaves a successor and is 

survived by a wife, who is still capable of bearing further children. The deceased’s wife or wives 

would engage in “legitimate intercourse with an approved (male) relative of the deceased for the 

sole purpose of procreating more children for the house”.  

QUESTION 3 

a ) The phrase “customary law” means “the customs and usages traditionally observed among the 

indigenous African peoples of South Africa and which form part of the culture of those peoples” 

(section 1 of the Recognition of Customary Marriages Act 120 of 1998). This term now enjoys wide 

acceptance and is regarded as synonymous with “indigenous law”. 

b )Belief in ancestral spirits means that after death a person continues to live in a spiritual world 

more or less in the same way as he or she did on earth. Relations that existed on earth, so it is 

believed, are continued in the spiritual world. From the spiritual world, the ancestral spirits maintain 

contact with their living relatives on earth. Ancestral spirits have an interest in the community living 

on earth and may make their wishes known to the living in various ways. 
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Also, it is believed that the rules for living, and thus also the law, are derived from the ancestors and 

are protected by the ancestral spirits. The ancestral spirits ensure that these rules are observed. Any 

disregard of, or deviation from, these rules for living may lead to punishment by the ancestral spirits. 

Misfortunes such as illness, drought, hail, floods and heat waves that are experienced are often 

interpreted as forms of supernatural punishment, even today. 

In addition, the effect of this belief in ancestral spirits on the law is twofold in nature. First, this 

belief explains the law, and therefore also forms a basis for the law. In other words, the law has a 

supernatural origin and is therefore seldom questioned. Secondly, it results in the law appearing 

static and unchangeable: any change may be against the wishes of the ancestral spirits. 

c ) In former times, the assistance of a traditional healer (inyanga) could be called in. If the facts of a 

case were difficult to prove, the court would send the parties, accompanied by two or more 

messengers of the court, to an inyanga. Today, members of the tribal police are used for this 

purpose. It is the task of the inyanga, by means of extrajudicial methods such as throwing the bones 

or other tests, to determine whether the accused is guilty of the charge against him or her. The 

finding of the inyanga is conveyed to the messengers. This can be done by shaving the hair of the 

accused, in order to indicate his or her guilt. These messengers convey the finding of the inyanga to 

the court; the inyanga himself or herself does not appear in court to give evidence. The finding of 

the inyanga is accepted as decisive evidence by the court: that is, no further evidence is required. All 

that remains to be done is for the court to give judgment. 

d ) Sometimes the court orders additional goods or money, other than damages, to be delivered. 

This may be called "a court levy", or "courts costs". It is called a levy because is former times no 

money was used. The Sotho-speaking groups refer to this "levy" as mangangahlaa. It refers to the 

amount of talking that the court councillors need to do in order to try to convince a difficult litigant 

of his guilt. Mangangahlaa may be regarded as compensation to the court for the time its members 

have spent on the case. Another explanation is that these are goods that are given in order to close 

the court proceedings.  

-In former times a goat and even a head of cattle were given. The animal was slaughtered for the 

members of the court, and then eaten in a meal shared by them and the litigants. In this way any 

trace of disagreement that still existed was removed in a visible and a concrete manner. In this 

respect mangangahlaa also plays a role in the reconciliation of the parties.  

-Sometimes mangangahlaa is also ordered to compensate for malicious damage that was caused.  

-In criminal cases the fine that is imposed sometimes includes mangangahlaa. It is usually used for 

the food served to the members of the council and the accused. 

Regent means any person who in terms of customary law of the traditional community concerned, 

holds a traditional leadership position in a temporary capacity until a successor to that position who 

is a minor, is recognised or ready to be a king .  

QUESTION 4  

a ) Thandaza and Thembi entered into their marriage in 1960, which was before the Recognition of 

Customary Marriages Act 120 of 1998 came into operation. Therefore, in KwaZulu-Natal, section 
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38(1) of the Codes of ZuluLaw would apply. This section requires the following for the conclusion of 

a customary union: 

1) Consent of the bride’s father or guardian if she is still a minor, which consent must not be 

unreasonably withheld. 

2)  Consent of the bridegroom’s father or family head, if the bridegroom is still a minor. These 

requirements have been met, since Thembi was minor but they had the consent of their 

respective fathers. 

3) A public declaration by the bride to the official witness that the union is taking place with 

her consent.  

The facts do not indicate that  Thembi made a public declaration to the official witness to the effect 

that her union with Thandaza was taking place with her consent. As a result, there is no legally valid 

customary union between Thndaza  and Thembi.  

Outside KwaZulu-Natal, the requirements for a valid customary union are: 

1 consent of the bride’s guardian 

2 consent of the bride 

3 consent of the groom 

4 payment or delivery of the marriage goods 

5 transfer of the bride 

The facts show that all these requirements were met. Therefore, if Thandaza and Thembi resided 

outside KwaZulu-Natal, their union would be valid. 

b) If they were married on 4 March 2015, the Recognition of Customary Marriages Act 120 of 1998 

would apply to their marriage. The legal requirements for a valid customary marriage entered into 

after 15 November 2000 are provided for in section 3 of Act 120 of 1998 and are as follows: 

The prospective spouses 

– must both be above the age of 18 years 

In this case, neither Thembi was not above the age of 18 years. According to the Act they therefore 

required the consent of both parents and not just their respective fathers in order to enter into the 

customary marriage. Their marriage is therefore not valid, since it did not comply with this 

requirement. 

Section 3 of Act 120 of 1998 also states that the parties: 

– must both consent to be married to each other under customary law 

The facts tell us that Thandaza and Thembi concluded an agreement. From this we can assume that 

they did give such consent. 

Section 3 of Act 120 of 1998 states the following: The marriage must be negotiated and entered into 

or celebrated in accordance with customary law. 
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The facts reveal that this requirement has been fulfilled. The lobolo was paid and Thembi was 

allowed to reside with Thandaza and his family. 

The Act provides that a customary marriage between persons related to each other within certain 

degrees of kinship is prohibited. Section 3(6) of the Act provides that the prohibition of a customary 

marriage between persons on account of their relationship by blood or affinity is determined by 

customary law. This requirement have been fulfilled because Thandaza and Thembi are not related. 

In conclusion, the marriage did not comply with one of the requirements hence it is invalid. 

 

 

QUESTION 4  

In terms of section 7(1) of Act 120 of 1998, the proprietary consequences of a customary marriage 

entered into before the commencement of the Act continue to be governed by customary law. What 

this essentially means is that the position concerning polygynous marriages (i.e. the creation of 

separate houses with their own house property that is controlled by the husband) has been 

retained. Section 7(1)  proposes a differential treatment of spouses in terms of consequences that 

are likely to follow from their customary marriages. The implications of the provision were that for 

spouses married before the commencement of the Act, the proprietary consequences of their 

marriage continue to be regulated by customary law, with the husband as the controller of such 

property; whereas for those spouses married under the Act the proprietary consequences of their 

marriage are in accordance with community of property, where both parties have equal right of 

control to the marriage property. 

The differential treatment of spouses in a customary marriage was the subject of a court application 

in the case of Gumede (born Shange) v Gumede. This dispute regarding the proprietary 

consequences of customary marriages entered into before the Recognition of Customary Marriages 

Act came before the Constitutional Court. The provision was challenged which provided that the 

proprietary consequences of a customary marriage entered into before the commencement of the 

Recognition Act continue to be governed by customary law. 

The following dispute regarding the proprietary consequences of customary marriages entered into 

before the Recognition of Customary Marriages Act was passed came before the Constitutional 

Court. The challenged provision provided that the proprietary consequences of a customary 

marriage entered into before the commencement of the Recognition Act continue to be governed by 

customary law. 

The facts of the case were as follows, Elizabeth Gumede entered into a customary marriage in 1968. 

This was the only marriage to which the applicant’s husband was party. The marriage has since 

broken down irretrievably, and in January 2003 her husband instituted divorce proceedings. Mrs 

Gumede did not work during the marriage, but maintained the family household as well as caring for 

the four children. The family acquired two pieces of immovable property during the course of the 

marriage. The value of these properties, together with the furniture and appliances, amounted to 

approximately R40 000 each. 

The court  held that the following provisions are inconsistent with the Constitution and invalid: 
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(a) Section 7(1) of the Recognition Act insofar as it provides that the proprietary consequences of a 

marriage entered into before the commencement of the Recognition Act continue to be governed by 

customary law.  

(b) Section 7(2) of the Recognition Act, insofar as it distinguishes between a customary marriage 

entered into after and before the commencement of the Recognition Act, by virtue of the inclusion 

of the words “entered into after the commencement of this Act”. 

(c) Section 20 of the KwaZulu Act on the Code of Zulu Law because it provides that during the course 

of a customary union the family head is the owner of and has control over all family property in the 

family home. 

(d) Section 20 of the Natal Code of Zulu Law because it provides that the family head is the owner of 

and has control over all family property in the 

family home. 

(e) Section 22 of the Natal Code of Zulu Law because it provides that the inmates of a kraal are in 

respect of all family matters under the control of and owe obedience to the family head. 

The unanimous Court also ordered that the government parties pay the legal costs of Mrs Gumede. 

 In light of the above discussion one would conclude that the relevant provision in the Recognition of 

Customary Marriage Act 120 of 1998, the KwaZulu Act on the Code of Zulu Law and the Natal Code 

of Zulu Law are unconstitutional. 
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OCT / NOV 2015 
QUESTION 1 

1. 1 

2. 2 

3. 3 

4. 1 

5. 4 

6. 4 

7. 4 

8. 3 

9. 2 

10. 1 

QUESTION 2 

a) According to Myburgh (2), specialisation implies “the separation, differentiation, division, 

distinction, classification, delimitation, definition or individualisation in respect of time, activity, 

functions, interests, duties, knowledge and conceptions, including the isolation or abstraction of 

ideas and concepts”. It should be pointed out that specialisation has to do with the size of the 

community and the extent of cultural uniformity. In unspecialised legal system places emphasises on 

the group rights for instance in African customary marriage law, marriage concerns family groups. 

Both family groups participate not only in the matter of choice of marriage partners, but also in the 

preceding negotiations, the agreement, the transfer of marriage goods, and the ceremonies. Indeed, 

without the participation of both family groups, marriage simply cannot take place. It has to be 

borne in mind, however, that the parties who acquire rights and duties are, basically, the households 

of the bride and bridegroom. 

It is also evident that, unspecialised legal system places emphasises on the group rights for instance 

in African law of succession which implies that the law of succession is the aggregate of rules 

determining what is to become of a deceased person’s estate, to wit, his patrimonial rights and 

duties. Group rights formerly excluded the individualistic notion of inheritance, and succession was 

confined to the position of the deceased family head as the person having most control over the 

group’s estate. 

 

 

b) -Section 30 is given further force by section 31, which provides as f follows:  
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Persons belonging to a cultural, religious or linguistic community may not be denied the right, with 

other members of that community – (a) to enjoy their culture, practise their religion and use their 

language; and  

(b) To form, join and maintain cultural, religious and linguistic associations and other organs of civil 

society.  

According to section 31, the state has two duties, namely:  

• not to interfere with the rights of the individual  

• to allow the existence of institutions that would be necessary to maintain the culture concerned.  

Section 31 contains yet another aspect of the right to culture: the right of a group of people to have 

and maintain a specific group identity. Group and individual rights are thus symbiotic in nature (ie 

they depend on each other). The individual right to adhere to a culture of choice assumes the 

existence of a cultural group or community, and this community must first exist before the individual 

may have any rights in it.  

-It may therefore be argued that a person's right to the application of indigenous law in a certain 

instance is vested in membership of a group. This group must be recognised by the state before the 

individual may enforce his or her right.  

-Another implication of sections 30 and 31 is the conversion of a freedom into a constitutional right. 

These sections refer expressly to a “right”. This raises the following question: What is the difference 

between a constitutional freedom and a constitutional right? “Freedom” means that there is no 

regulation by the law. The individual may act according to his or her own choice and as he or she 

thinks fit. This means that freedom is subject to a right, because the bearer of a right may enforce 

that right. “Rights” demand a specific conduct, while freedoms allow choices. 

QUESTION 3 

a) Status is linked to a person’s legal position or standing, and it is this status that determines a 

person’s powers. In this connection, reference is sometimes made to a person’s competencies, that 

is, powers derived directly from objective law. Usually, legal capacity, contractual capacity and 

capacity to appear in court are considered the most important competencies. Status may either give 

or deny the individual certain powers. For example, the family head must uphold his authority within 

the family, juveniles may not marry, in many communities, unmarried women may not have sexual 

intercourse and the feeble-minded may not succeed to positions of authority. 

 Rank plays a significant role in customary law. Thus, the wives of a polygynist (a man with two or 

more wives) each have a particular rank, as does each of their houses. Sometimes, this rank is also 

affected by the specific division within the household. The members of the agnatic group also have a 

particular rank, according to their order of seniority within the group. 

b) The legal requirements for a valid customary marriage are as follows: 

The prospective spouses: 

– must both be above the age of 18 years, and 

– must both consent to be married to each other under customary law 
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-The marriage must be negotiated and entered into or celebrated in accordance with customary law. 

These requirements are absolute, which means that each requirement must be fulfilled for a valid 

marriage to be concluded. The minimum age requirement is 18 for both males and females. The Act 

nevertheless makes provision for the customary marriages of minors. In this regard, sections 3(3),(4) 

and (5) of Act 120 of 1998 are applicable. They provide as follows:  

59(3) (a) If either of the prospective spouses is a minor, both his or her parents or, if he or she has no 

parents, his or her legal guardian, must consent to the marriage. 

60 (b) If the consent of the parent or legal guardian cannot be obtained, section 25 of the Marriage 

Act, 1961, applies. 

According to Act 120 of 1998, both prospective spouses must consent to be married under 

customary law. This section was included in order to prevent the conclusion of forced marriages; the 

provision is also in line with the equality clause, that is, section 9 of the Constitution of the Republic 

of South Africa, 1996. 

According to Act 120 of 1998, the marriage must be negotiated and entered into or celebrated in 

accordance with customary law. This means that, although there are some statutory requirements 

for the validity of a customary marriage the negotiation, entering into and celebration must be in 

accordance with customary law. The negotiations, entering into and celebration of a customary 

marriage differ from group to group. For example, generally speaking, the family groups of the two 

spouses must negotiate and consent to the two individuals being united in marriage and to the 

delivery or payment of lobolo. This indirectly renders lobolo a requirement for a customary marriage. 

Some groups also require the physical transfer of the bride to the bridegroom’s family group for the 

conclusion of a marriage. Although the Recognition of Customary Marriages Act 120 of 1998 makes 

no reference to lobolo, at least not in the sections setting out the requirements for the marriage. 

 

QUESTION 4 

a)-Sometimes the court orders additional goods or money, other than damages, to be delivered. This 

may be called "a court levy", or "courts costs". It is called a levy because is former times no money 

was used. The Sotho-speaking groups refer to this "levy" as mangangahlaa. It refers to the amount of 

talking that the court councillors need to do in order to try to convince a difficult litigant of his guilt. 

Mangangahlaa may be regarded as compensation to the court for the time its members have spent 

on the case. Another explanation is that these are goods that are given in order to close the court 

proceedings.  

-In former times a goat and even a head of cattle were given. The animal was slaughtered for the 

members of the court, and then eaten in a meal shared by them and the litigants. In this way any 

trace of disagreement that still existed was removed in a visible and a concrete manner. In this 

respect mangangahlaa also plays a role in the reconciliation of the parties.  

-Sometimes mangangahlaa is also ordered to compensate for malicious damage that was caused.  

-In criminal cases the fine that is imposed sometimes includes mangangahlaa. It is usually used for 

the food served to the members of the council and the accused. 
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b) In Tswana and Northern Sotho contempt of the ruler is known as go nyatsa kgosi. The Southern 

Ndebele refer to it as ukunyaza ikosi. Contempt of the ruler is a serious crime. Any act of a subject 

that intentionally rejects, disregards, opposes or disputes the authority of the ruler constitutes a 

crime. Rejection of the authority of the traditional leader, the national assembly or the 

representative of the ruler, such as a headman or a messenger, is also regarded as contempt of the 

ruler. Contempt of the ruler requires intent as a form of guilt (culpability). A stranger visiting the 

ruler’s area does not have an allegiance with the ruler and cannot commit this crime The following 

are examples of acts that were punished in African customary courts as contempt of the ruler: 

-explicitly rejecting the ruler’s authority 

- unlawfully calling and holding a tribal meeting 

-usurping a headmanship 

-conspiring to usurp the ruler’s position 

-encouraging and canvassing subjects to divide the traditional authority and establish an 

independent traditional authority 

-encouraging subjects to leave the tribal area and to join another ruler rejecting the authority of a 

headman 

-adultery with the “tribal wife” 

In former days, this crime was punished in one of the following ways: 

-banishment, because of the maxim go nyatsa kgosi ke go tloga (literally: “contempt of the ruler 

means to leave”) 

- the death penalty for serious forms of contempt, together with confiscation of property 

- a fine 

- corporal punishment 

Because the death penalty and corporal punishment as forms of punishment have been abolished by 

the Constitutional Court, these forms of punishment can no longer be imposed. Nowadays 

traditional leaders do not have the authority to banish subjects either, and the only valid form of 

punishment is a fine. 

QUESTION 5  

a) In African customary law there are certain circumstances under which what looks like an unlawful 

act is still considered lawful. These conditions are generally referred to as “grounds of justification”. 

A ground of justification excludes the unlawfulness of an act. In the given scenario D can raise 

institutional action as a ground of justification. Institutional action (i.e. action according to a 

recognised cultural institution) excludes unlawfulness. Injuries sustained by young men in recognised 

stick and kierie fights do not constitute assault. The same applies to injuries sustained in the 

circumcision process during recognised initiation ceremonies. 
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b)  The sororate- This institution relates to a woman’s duty to reproduce. Substitution takes place if 

a wife is unable to fulfill her child-bearing duties. She may therefore be substituted if she:  

● dies without living sons;  

● is apparently infertile;  

● has passed her child-bearing period without giving birth to a living son;  

● is divorced without or before bearing a male successor;● is repudiated by her husband without 

leaving a male successor in her house; and  

● Dies or is divorced leaving young sons and daughters behind; in this case, the chief duty of the 

supporting wife is to care for the children.  

 The levirate- This custom is practiced where a married man dies without a living male child. If he is 

survived by a wife who is still fertile, she together with one of his consanguineous kin will procreate 

a successor for the deceased.  

Substitution of the tribal wife occurs in those cases where she dies without a son, in which case she 

is substituted for by a relative. This is the well-known institution of the sororate. Substitution may 

also occur when the wife is childless or where she has borne no son during her fertile years. In such a 

case her inability to bear a son is supplemented for by a relative, “supporting wife”. Once this “wife” 

bears a son as a successor, she does not have to stay with the husband’s people. She can then even 

marry another man. Among some people the childless wife or wife without a son is not supported in 

this way but a daughterin- law (ngwetsi) is married for her as a tribal wife for the generation of her 

fictitious son. Children were then raised with the daughter-in-law in terms of the institution of the 

levirate. 
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